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Introduction

Nationalismisnot essentially aEuropean concept although modern
European states may owetheir existencetoit. It iswrong to assume that
themodernworldstructureof nation-statesisbasically aninternationalization
of thissupposedly European phenomenon.? It was not until very late that
welooked at thisconcept asacommon historical product that nations of
the world have produced in course of their century’slong journey. °
However, until very recently therewere not many studiesto elaborate on
the sociological development of thisconcept.*

Countriesinthethird world oftenidentify themsel vesasnation-
statesinthewestern sense of theterm, neverthel ess, they lack some of the
essential constituentsthat makeaterritory “ nation”. Thisnecessitatesa
broader definition of theterm, something that may not regard acountry a
mereinstitutional and “legal transplant.”® It is however a welcome
development that in our timesocial sciences, especially sociol ogy and
international relations, arecoming closeto devel opaninterdisciplinary
approach to better appreciatethe processof nation-building.t Asfor the
growth of nationalisminthe Muslimworld, we need to understand the
crisesof Islam under the Ottomans, the history of Islamingeneral aswell
asthe Arabfactor that eventually led to the emergence of Arab nationalism
and theredrawing the map of the Muslim [and.

Arab nationalism too should not be seen in isolation. Itisan
amalgam of both the Arab pent-up feelingsand frustrationsaswell as
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incorporation of many western nationalistic formulations. Islamisasmuch
part of it as any western liberal and romantic ideals. An authentic
understanding of the term nationalism therefore requires from us a
redefinition of what isnationalism and what isanation-state? |t may al so
involvean enquiry into how thisconcept originated in the West, how it
traveled to the Muslim East and finally how the entire processis seen and
elaborated by westernintellectuals. Itishigh timeto takeasecond look at
thecolonial history when owingtotheir political dominancethewestern
powerscameto organizetheMuslimlandin essentially their ownwestern
organizational units.” Thenation-stateideaprovided them aready answer.

Constituentsof Arab Nationalism

Arab nationalism hasall the meritsand propertiesthat appear in
the numerous definitions of anation. The Arabsby far havethe many deep
rooted and continuouslinksthat bind itsvarious groupsto each other and
makeit astrong vibrant Arab nation.

It will not beimproper to mention the constituent features of the
Arab nation :

(i) Language: The Arabiclanguage isthe strongest foundation of Arab
nationalism. It hasdrawn together the Arabsof thevarious countriesand
has been the means of communi cations between the Arabsliving far and
wide. The Arabiclanguageisarecord of Arab activity, asymbol of their
unity andtheexpressionsof their intellectual andtechnical achievements.
TheArabiclanguage hasdisplayed avitality initsstructureand hasbeena
strong vehiclefor thetransmission of the Artsand Sciences. Theimperialists
triedinveinto bifurcatetheclassical Arabicfromthecolloquial Arabic.
However, they have not succeeded.®

(i) Common History : Fromitsearliest times, the Arab nation haslived
through common historical experiences. The Arabworld hasfaced the
invasion of Alexander subjectedto Romaninjustices, Mongol barbarity,
Crusades, Ottomanism and presently Zionism. The Arab world has,
however, still grappling inwithering the storms. A common history gives
rise to common sentiments and aspirations. It does not evolveamere
outlook onthe past but expandsto the future and embracesacommon
destiny.®
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(iii) Religion : Religionisamainfactor in Arab national sentimentsasthe
Arabworldisthebirth placeof al the Semiticreligions, Judaism, Christianity
and Islam. Islam hasapreponderant influence on thevast majority of the
Arabs. Thoughin Europereligion hasbeen separated from politics, Arab
worldin spiteof imbibing thewesternideaisyet to witnessthe separation
of politicsfromreligion. Thereason, |slam doesnot talk of the spiritual
only but also talks of man and the mundane. It influencesman’sall spheres
of life. So, theinfluence of ISam onthe Arabsisin-separable.1°

(iv) Common Land : Thelandsinhabited by the Arab nationis spread
andwidein Asiaand Africa. Therehasbeenartificial fragmentation of the
Arablandsby theimperialists. However, the Arab sentiment isvery strong.
The Arab nationsarosefrom the Arabian Peninsulaand spread far and
wide. The Arab nation ispatently Arabinits descent, customs, way of life
and language.*

(v) Common Economy : Thewealth of the Arab land isgreat if the Arab
nationswere freely allowed to draw up asingle economic policy, the
economicself sufficiency wouldbeun-parallel . Imperialismhasprevented
aunified Arab economic policy.*?

(vi) Common Race : Althoughracial unity does not exist among the
people of theworld. Racial homogeneity exist to an extent among the
Arabs. Itiswell known that thefirst Semitic racewasthe Arabraceand
these ArabswerelocatedinNgd, al-Hejaz, al-Nufud and Y emen. The
Arab conquest after the coming of 1lam made them bonds more stronger .

Historical Background

Abdel Azizal-Duri, aneminent professor of |slamic History at
Baghdad University hastraced theorigin of Arab Nationalismtoitspre-
Islamicroots, “inthemovetoward formulating aunified literary language’
and hastried to find a continuity in Arab Nationalism even after the
emergenceof slam. If one examinesthe beginningsof Arab consciousness,
thefirst vaguestirringsoccured prior to theriseof Islam. On account of
thetwin advancesof Sassaniansin the East and Byzantineinthe West, the
Arabian Peninsulawasthreatened. | nthischaos, Arab consciousnessfirst
appeared. Arab consciousnesswith themovetowardsreplacing themany
dialectswith unifiedliterary language. A languagethat appearedfirstin
poetry and crystallizedintheQuran. Historically, therefore, the Arabic
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languagewasthefirst common denominator. Theemergenceof Islam,
monotheism and emergence of Ka bawereanother unifying factorsamong
the Arabs. With the appearance of Islam, the Arab sprit burst forth. Arab
consciousnesswasfurnished by IsSslaminaclear content and awell defined
direction.#

TheQuranwasrevealedin Arabic. It struck ablow to all other
dialectsand provided the Arabswith onelanguage. It gavethe Arabsthe
linguistic unity and added asthe greatest common denominator. Hence
the Arabscould bedistinguished fromthenon-Arabs. Accordingtoal -
Duri, the Arabsemerged united on the stage of history and seething with
Arab consciousness.

Theattacks (of Shu’ biyya) against the Arab heritageled the Arabs
all the move strongly to embrace the heritage of wisdomin prose and
poetry. The Arabstook care to preserve this heritage and to base the
Arabiccultureuponit. Givenwerethedayswhen Arab history intoIslamic
and pre-Islamic history toignoreall pre-Islamic culture, and toregard
|slam asthe starting point with dark ages at its back.®

Arab consciousness and the Arab renai ssance acquired added
significancethrough onenation, onelanguage, ahistoric messageand a
common destiny. Al-Duri emphasizesthat the Arabsemerged united on
thestage of history out of chaos, fragmentati on and the conflict between
the Sassanians East and ByzantiniansWest. For thefirst time, theideaof
thecultura unity of Arabsbeforeand after Islam madeitself clearly feltin
thelifeof the Arabs. Totracethe historical roots of nationalismwe must
distinguish between Arabismand Islam. Islamappeared asan Arab revolt
and although thelslamic and Arab movementswereidentical intheheyday
of Ilam. Thetwo movementshbifurcated when Islam beganto expand
and it was used as aweapon to attack the Arabs and when the Arabs
wereled inthe name of religion to accept aforeign domination.

The Arab nationalismisessentially cultural. Itisnot based ona
racial concept sincethe conception of the Arab nation wasdrawn from
thelanguage, theprocessof Arabization, thecultural heritageandthehistoric
role of the Arabs. The Arab intellectual s have stoutly defended Arab
consciousnesswhen it cameunder attack during the Abbasid period. In
themoderntimes, it hasagain becomepopular and comprehensive.
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TheArab Experience

TheArab consciousnesswasuniversally humanisticin character
sinceit carried itsmessage of religionand civilizationwhenit replacedin
theguiseof nationalist consciousness, it stood up against tyranny and foreign
domination. It sought to liberatethe Arabsand createanew Arab society.
Thismovement isessentially constructiveinitsaim.®

TheRole of nationalism and the concept of nation—state hasbeen
essentia inthelslamicworldinclusiveof the Arab world whichisthebirth
placeof threeuniversal religionsthough pre-dominantly Islamic. Inthe
modern history of the Arab Islamicworld, territorial statesare acceptedin
accordancewiththeworld of nation system. Nevertheless, theMuslim
states do not offer preference to other Muslim statesin terms of trade
investment and/ or importing of labour, for example, Saudi Arabiahas
sometimesgiven priority to aiding Muslim states. However, themain bulk
of Saudi and Arab aidisextended to Arabsrather than Muslim countriest’

Supranational |slamic networks(the Muslim Brotherhood, the
MuslimWorld League), have never been ableto createan international
policy that transcendstheconflictsof interest in perspectiveof regional
statesor ethnic groups. Thelinksbetween | slamistsand Secular nationalists
areextremely difficult tounravel. They have often drunk at the same spring.
Joel Gordan’ sacuteanalysisof therelationship between the Egyptian
Brotherhood and Free Officersprovideinsight into the often tangled nature
of |slamist-secular nationalist interaction.'®

Theemployment of religioustermseven by the most secular of
nationalisminthe Arab world does not mean that thesetermsreflect a
contenti.e., necessarily religious. Thelranianrevolution, for example,
appearedtoreject nationalismasasecular, alienand limiting ideology and
yet if oneconsidersthe programme of Khomeini movement beforeand
after it seized power, will find much in common with many nationalisms.
Inthe Arabworld or otherwise, theinvocation of religiousterminology
findsitscounterpartinthenationalism of the Christian West. TheFrench
spokeof Revolutionary Franceasthe* V atican Reason” , the Russian of
their country during the nineteen century asthe* Third Rome' .1

Thelranian Experience:

Marked differencescertainly exist betweentokeninvocation of
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religion by essentially secular rulers, such as, Nasser. One should note
that Ayatollah Khomeini was capabl e of speakingintotally non-Religious
terms as heinvoked the mihan or "motherland”. The millat-e-aziz or
dear nationwhilefighting war with Irag, hewasgivingimportancetothe
state and society over the obligation of religious|aw and ritual s.2°

A conscious scrutiny of the vast literature pertaining to Arab
nationalismanditsrelationwithreligionspredominantly |slam hasbeen
difficult. Theoccupation of modern Arabicthought anditsrelationship
with both religion and nationalism hasbeen of long standing and it dates
back to the second half of the nineteenth century.

Arubah’slslamic Ethoes

The problematicsof thisrelationship can be seenin many of the
Arabwritersbelonging tothat particular period of time. Thewritings of
Abdur Rahman al-Kawakibi (1849-1903) who visualizesof an Arabnation
based onideaof separating religionfrom political domination. Al-Kawakibi,
however, wrotein atradition of religion through whichincluding Jamal al-
Dinal-Afghani (1838-1898), Muhammad Abduh (1849-1905), Rashid
Rida (1865-1935), atradition that had developed in the wake of two
very important religiousrevivalist movements—the\Wahhabi inthe Arabian
Peninsulaand the Sanusi in North Africa?!

Thecall for anlslamic unification against the Western encroachment
isthevery basisof thisArubah-based I slamic unity. Y et, becausethecall
wasoften couched apolitical rather than purely religiousterm, Al-Afghani
and hisdi sci ple made contradi ctory assertion regarding the question of
nationalismor patriotismversusreligion. Accordingtothesewritersthe
religioustieamong Muslimsin the onesinglebond madethe Muslimsshy
away fromthe consideration of nationality and refusesany kind of solidarity
(asabiyah) except Islamic solidarity. In the same vein Rashid Ridathough
he opposed the Ottomanrul e, rejected any tendency towardsestablishing
separate Arab state based on non-lslamic solidarity inthelslamicworld.?2

Thislineof thinking wasopposed in Egypt. Theleader of Egypt’s
nationalist party Mustafa Kamil was called upon for the support for
Ottoman stateinitsstruggleagainst the Western power. Similar audient
support wasvoiced by other prominent leadersand journalists. With the
defeat of Ottoman Empire and occupation of many countriesby Britain
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and France, new definitions of Arab nationalism were advanced by
nationalist writersmost of thesebegan clearly totakeideological turn. Y et
therelation of Arab nationalismto Islam remained at the very centreof all
thisdiscussions. |slam was now given anew identity. It becamean Arab
religion and thusanew formulawasfound to show that therewas basically
no contradiction between Islam and nationalism.??

Inthe modern context, thereishardly any attention givento the
question of Imamate and Caliphate, rather the debate on the question of
stateand citizenship rights. Thisisbecausethereisageneral acceptance
intheMuslimworld of theideaof the* nation state’ throughout theMuslim
world. Associated debatesinthe contemporary periodincludethose of
the democracy and human rights.

The Ottoman caliphate was abolished in 1924 and there emerged
asecular nation stateof Turkey. Thecaliphate disappeared whichwas
nothing but asymbol of fictitiousMuslim unity. Inthe Arabworld, also
after the First World War, collapse of the Ottoman political system,
introduction of mandatory rule by Britain and Francein West Asiaand re-
drawing of the West Asian map so asto suit the colonial mastersasalso
establishment of the puppet regimes, eventually gaverisetorestive Arab
national sentiments. Non-fulfillment of Western promisestotheso-called
representativesof the Arab cause added asentiment of resentment among
theArabintelleligensia. TheWestern educatedintellectual sstationedin
capital citiesof the Arabworld Cairo, Damascus, Baghdad and Beirut
gaveventtotheir nationalist aspirationintheir numerouswritings. This
hel ped establi shingaproto nationalist Arab movement whichwasurbani zed
and secular in nature.?*

Michael Aflagand Abdul Rahman al-Bazzaz were many such
thinkers. However, the Arab worldlacked theingredientsof the causes
of theFrench Revolution. Therenever occurred any protest movement
against established religionson the pattern of Europeinthe Arabworld.
Thepre-ponderant of religionintheregion could not bechallenged. Hence,
nationalist sentiments, however secular they could be, havefailedtoignore
the overwhelming religiosity of the Arab society.?®

The Second World War brought forth certain changeswhichwere
democratic for the Arab world. Creation of Isragl gaveimpetustotherise
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of Arab nationalist sentiments. Onaccount of this, theregimeswere changed
over nightinIrag, Syriaand Egypt. Nasserismin Egypt, Ba thismin Syria
and Irag werethe current ideol ogieswhich were by far secular in nature.
Therise of Ikhwan was scuttled in these nation statesand attemptswere
madeto forge unity inthe Arab world on the basis of Arab nationalist
sentiments.?®

EvaluatingtheNationalism

Though Arab nationalismisfirmly rooted in therecent years, it has
suffered aset back on account of the consecutive defeats at the hands of
Israel, collapse of Soviet Union which was bullwork for the Arab
nationalists. Rise of Islamic Revolutionin Iran and the support of Western
powersto thelsrael and oil rich regimesof the Gulf, and resultant frustration
hasled to the dwindling power of the nationalistsinthe Arab world and
growth of Islamic militancy intheregion. In Palestine, al-Fatah, asecular
Pal estinian movement has receded in the background and we can see
Hamasemerging asan aternative. Riseof Hizbollahin Lebanon, sectarian
strifein occupied Iraq are reasons for the weakening of Arab secular
nationalists movementsin the area.?’

Indefiningitsrelationshipwith1slam, Arab nationalismthusoften
endswhereit started with purification of Arabismasacommanding value
inlslam. Most theoreticiansof Arab nationalism seemed to bein agreement
whether they areMuslimsor non-Muslims, religionistsor secularists. A
few of them recognized Islam asareligion for thewhole of humanity and
not just for one particular branch of it. Their worksimpart impression that
the Prophet Muhammad almost acted asthefirst hero of Arab nationalism
by uniting al the Arab speaking inhabitants of the Peninsulaunder his
banner. Arab nationalists praisethe Umayyad eraas one of theglory of
the Arab nationalism.?®

Thedifference betweenthelslamic and classical western concepts
of equality isreflected partly inthe political terminology of thetwo cultures
i.e., the Quran recognizes man (insan) irrespective of hisbelieve and
political standing but has no word for citizen.
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There-assertion of religiousvaluesfor political endsin West Asia
suggestsaneed for reconsi deration of the processof social change. Social
scientistsinthe post war period havefrequently used the concept of political
devel opment or moderni zation asdevicesto explain changeand thediffering
character of political and social systems. Ethnic and religioushavenot
diminishedin West Asia. Thedeclineof nationalist’ sforcesin theareaof
neo-coloniaismhasledintheriseof religiousloyalty for both leadersand
masses and thisremainsapowerful evolution, perhapsstronger thanthe
claimsof nationality or theattraction of ideology. Thestrength of indigenous
valueshasremained great and the search for an identity of their own has
caused these countriesto beworried of Westerninfluencein social relation
and cultural behavior.?°

Religion and politicshave beenintertwinedinthe Muslim countries
of the West Asiafromthe very beginning of their history. Religiousvalues
have been central to Arab societies now confronted with the Western
domination. Thesesocietiesarerespondingwithafervent religiousterms.
Thisrevival may be seen not so much asareinstatement of valuesand
concepts.
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